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Anthropology and Spirit Mediumship

UsINOMSLUaIs NS

NSNS uioLBuaudnAansuas i iniuaamwid s Wduuseiuse
vavuyed Wuusingnisainedmusssufinulavilan wazfuanuduwusi@outan
vavuywdiiiulanvasdruamdasssusid ulisrunisuavsionselugiustdud
UsznauiBnssuviuihiidasiadoaisiudvanians nisilaulanaavlandsenil
sWoulifiuanududauvasnisssvagluBuingn1izuazBednide aufineuifududs

e @

2)

o [l

pidounuagiudviuavltiiivuazdudiovlills wihviruansiimsuuiansiinduuay

o=l

YRIUNTBLNNLDI19199:0NaB U TILBIUSEaUNISINNVIAUG AN 1IERAUNEN19IR
Uszam Bulunisfianuanidanuuuinermanstudoauns Junnfiutouenanuil
WiBNaRaNINANUISNIMAKNA (Pierini, 2016) msinduinsimsaduisossuemse
Wuanulauniiniedn 0193:10un1suauiieyysingnisainieing winusgul
Usraunisainodningayindiaisinanudila ileaisouianuduiusidudauvavnis
agsunusziglannisNwuazlanImieyey o

Ussaunisalifeitunmisiindunionisussvivusvvavavanaansd 1Ouidous 1
thlugnmsavAaufviumMsasfmnuuaznsudesfodeiifitsuyws Uszaunsal
punalATUANUARTITURYUNUNYWEINYLaTNIsANYINIYAIARY (Boyer, 2001;
Whitehouse, 2000, 2004; Whitehouse & Laidlaw, 2004) fin1sa5u1al#iLiiuin
NSLINFVUDYIYUIUADNS T UIUNISNIIANUAR Imn‘/'iQﬁmﬁwﬁlﬂus‘wma%a%w
fnuluwSaudunsuaavANUFUNLSIBIRasssH AIUVEISunaasRusnAanST
g1ualiAuuLatdlnwuywd (Cohen, 2007, 2008) saufivnisyirtiifiuuszaunisal
vavasunitazauiAnfluywduanveantulsingnisaineaauduaisvagniold
amwanﬁauuauﬁ%‘nssuﬁnszsjuﬁﬂﬁs‘mﬂmodwwaﬂﬁmuuauﬁawiaﬁu‘ingfgwmuaa
S9dnAans (Halloy & Naumescu, 2012)

nsAnYIARILIN BnsTiasizisnsslugrundusuuuunisteaissiaud
(Crapanzano, 1977) s3viviiANuunuIuass unsstugusdugignnavivuasigius
foy ¥its1unsuldisnisdearsivuivAnaansiduidnisuanvassuasyinnmuenu
TASYAS 9 LA NNINEUATIGYALNBEUSU (Boddy, 1994; Lewis, 1971) wiauifunis
93UUSMANYNTUDIS WNSINETFUS UNSuANIlUADuLUASTU TRalRwstuduAuusTnAf
vtiiAamsuarnlsaainuaznisududuiiaanudnianeing Taesiunsvazidiunvia
wih7dugdmuielidednaansiiugauiisiosnsnindFudunes (ngr5504 thimes,



2

2560; inssae 5ufin1assay, 2532; 7581 aynAUR uazAmu: 2539, Bacigalupo,
2004; Cohen, 2008) uanaNUuGIFANUsNsutugIusdus: uUdryanunifivin
$1onsvnALEfiinuaA UL mRD s YagluANUFLNLSLUURIWI9AY sufivmandn
IMANWAINIVIRIUSSTU (RAVABIY STMIUUA, 2524; aunune Buuia, 2539;
Moerman, 1979) wwM9N1sAnYIGUNa1NTauNassunsudunszuIunITNIY
ANuARuAtatiapfiazvhANnudhtatulifiveviaa: Tudineasse 1990 Wusuun win
wyuweIng et uautaiiionsuaiuasUssaunisainius nefidseaglusunse wu
msAnufiautasmetuguaduanunsssmedvanfuanvasnintuidnssuiinsaiu
FryaUIMWLIN (Morris, 2000) Nsa5UNeUsEAUNISRIUDYS WNSITUg1uadunis
ANNANLATAANANIUSHIUEIUS 9 (Beneduce & Taliani, 2006)

nszuIUNsLdUs9MSY

Tun1sAnwway Pierini (2016) naniisiunsvAeisnmisiBousiaingniizdiiu
91suninnudn Beihlugnisnavavnszuiunisassuinfiiuriuiinunazian
Meouan wWuReiu Strathern (1996) adunwintanuidnAeduiiasuuszaunisal
WRuafusiau nanfe snmefithduivsiadasustivmsiioguavimu wnusisued]
Auvssanuiinfiviudausgtuseniy

ans Vale do Amanhecer uussnaAUsIBa

MW https://www.theguardian.com/world/gallery/2019/may/03/the-vale-do-

amanhecer-religious-community-in-brazil-in-pictures

F19g19n15ANwIvay Pierini (2016) 1AwarduandfiSunia Vale do
Amanhecer tuUszinAUsI3a ansaunaiaziisiunsufidntuuiu Tia Neiva £
annsafnsiadoasiuIaIEnNAaVSTH wasyhtifUlsuaciionsoulfsunssun
uanaNtuduwuinanddsnathlugmsasvemauanudizoniifavavwszusd wse
Mother Temple giltina1dvagsaun mauanuislaunnatTioBwdusonsy


https://www.theguardian.com/world/gallery/2019/may/03/the-vale-do-amanhecer-religious-community-in-brazil-in-pictures
https://www.theguardian.com/world/gallery/2019/may/03/the-vale-do-amanhecer-religious-community-in-brazil-in-pictures

wSavihmih i douiuignssumsidmse nna Ju winvauwssusiazlinisussnauins
WhnsuiavimssnenlsatiiugUrefiiiunmuunainiansda glhenaitoauiunioun
vawAsuaznadusanseiivhuihfiviomdenudusioly tunguifinsnsinssusias
sHuAuUsIABUETUTALAwguadansiSovsiun Mifudaviuismsidinsy ums
LBy Ieyruautinanussvius v a&ﬁ?ioﬁﬂﬁﬁw‘éwmaaoﬁﬁgmﬁwm IWUDIB 1IN T
panifuma wuassNufiovtuazfiuaiuin nwuasmisineilsa W umon
\Ousiu

$1ns9TuaNS Vale do Amanhecer 3:i5unfitevil “1Hoa1M” wwsizdoin

o o
acaa oaod

Oudnififiemaing wenandudeamdudududnunivevavinaansfiaunuiiovtinig
IsWYsT sauivnisianununeiieaiunisiiundniduazinsuiButug (Fausto,
2007; Saunders, 1998) tuni1sidrunusionsy Gdunouvavnisivasuriunig
Uszaunmsaflagisuainmsidgisnssudnians siumseejlansaautiiazdusiunse

e o

InnuMshinsariudtyeyinanmian vllasiinisiinduniesvnieuasnisaiuAualsund

€aNe

] '
=]

iafomsAumwd diimSonanusionseduiliuszaunisainiosionefiuansiniv
Wy fanusdnuindse: Yaanav 1uld fornisUuthuniesionie twiudsinau
wenssuiatgnmsiiusiunsy yarafiaaufvumieadusunseasidnuinviosuasuin
Asw:BugnasusimdvldsumsinsiodoansondAnaans 9ntiu stunsvaylavevh
MsaaUs WNsIsE LMt Inuanavvimsuaiwaivsuaniivmsidanuseiusvuay
widovAsn nszuumstinduiioifusionsedl yarastagiuaniliidudves
Foutiiovaniindvdunaunilosssusid warduuniuavivAnaansidnudesie
uaNINLU $19nssazsioviiniumsudodiudusinen Tawardunsdannensunl Msuany
iy wazdoyauavAufitnuamugIuMae

dn12elige (trance states)

ns¥iiANUitaan1el3$i (trance states) AARTuUAUSINTITUUELTIY
JeunueuAnAaNsINUsEus9 U'\ﬂ‘uan’ﬁﬁl,iiﬂahémmaa:rﬁaaﬁmﬁwﬁmuauﬁuad
Wogtuamuwiiiteynaainds drnafdidvanaansiinunegtusududugionaiiisiy
nsunaAfIAUdaNlU wiauAunIsyaNTRItyn U nWIE LIS 19NY
(Bourguignon, 1979) Tun1sAn®¥1U9y Lambek (1981) WUINTUAIAUUDIBIN
Mayotte {gnAvsieinyayrafegiravidsunisioaisaindvdnians wudeiu
Boddy (1988) ﬂ&inhmsagjtuama&gnﬁaﬁw'ﬁzyzgwmmmsnLﬁﬂﬁulﬁtunﬂum& lny
NLigndudisvusznauisnssutaualy tunstiivavans Vale do Amanhecer $19nNsy
LU%’&J‘UL‘Ussnfm151,&’1’1?1\3Uaaizp_zpjmﬁaﬁ%nwsﬂ%umﬁuﬁmmwmswhaugwéﬁuﬁa

o

ANRANS SNAEYRUILRASINUADEYINTIHS WINSIEAGD

Qo

UAnUUIUlR S INSILBiazAULEDY



o
a

AnmuavlfanunsnsudunnuavavAnaansduioinduinuefidduunn Weasunsa

AR IR Y VR IR E N R BV G a&ﬁajﬂﬁlﬁmﬂwsuﬁa%maarm\m NaAD
FurnasmwiuaSudnsansUssuaTiouANuaINsatuNs Ua L iLEgs9n
SufivvuaniniyuiudvAnaansiiduuiussiusie e s1nlefinis
WasunUasiasduln dudafisgaunifuduuly annzdenanifldfivuuunudined
ﬁuagﬁUUs&aunwsduaoéwowsoLu;ia&mu suTasfinuaisyanfitinunussvius1oas
Aonaran1siURpULUAYINIS9NMIBUAtANNSANAsNIAY Ausnid1uavsunsaieaiu
Ussaunisainisgnaveiednysying wu iltiiinanuiives LASY ligdn67 AIUAY
Foulild wilouaglumnuily willouauusuazue Wudu vnsidaaegius 6
v‘imﬁwﬁL‘i’]uémmoamammwm vinmnasfizonsen muiidyaiandu sunavey
NsudTivaveIva azuanvanNINIUs9NsItNadaasug7iuIvamudIBIEe
anefdnyryiniegtusivatdunatisonsuliustamdudanuuiudou (sensory
override) (Luhrmann, 2011) $u¥ihlsis1unsurindusinen TasusiAainnsiduses
Hodrunyinieanains1olund s'mwsoﬁa&nﬁumﬁﬁﬂﬁma&ﬁaﬁﬁnﬂ%ﬂ NSANYIYDY
Bartolini, MacKian and Pile (2017) a3uiginnisdeansiuinyeyinuavsionssly
9190RAURIAIINTTUUMAKALAENISAFITANUITY nuENIsRnEaNUIrYEYIAR NS

o

L4 U

\Bowndata 1WunisienFvidudavlilduvitiiaunatuBedaac idudavls sreth
onsuninNsAnTirudausulivauneiiaUameaanin

msgn‘isgfgwmﬁﬁaﬁaLﬂuUS&aumsnim\jUs:amﬁuﬁaﬁéwmammsnu,ar;m
915Ul ANUEAN NsWARSIUAzNIsAdaulmIMIsMeEslUInMsTddnauuni
fordugronafiadvuszaunisaImudniuaufidoas ulisanselianuanunsafiae
AIUALENAYL DISUAILATANUSAN wazdulasulRiinn1sueeuauRUayUstaNAUNE
Aunnfunitanuduuyed Uszaunsaimsgningagnudnaansiinddaduvinus ey
figIwlis1ansuidumuinisilduauium (visual imagery enhancement) Ty
SumnmsiantiunUgeusstiulumuanwuaznsioguasivinaans (Noll, 1985)
tun1sAnwIvay Csordas (1990) Na1INTUNSEUIUNSATWTIUALING UYWHAUISD
de1Usramdudafivainuatsuiustnautlaviridiinadusdniidudou
(multisensory imagery) 2unstivavUssauNSAINDYS NSy AeWUILEAALALANGIY
Auusingagliiranfumisiuasdss msTenau nslédu msausa niseaulwivay
s19ne WOudu daasfuansroduiiasvsvanivaniicvagiuuiuAnaansidl
ARMANYEUEFI Y

nsAnyIMsvihmihAldusunsvuasufunans JusanuamiiovavUstinalne
Pinthongvijayakul (2019) wuiis19nuuaviwaRegvAeniufidinsunisiousia
UanUane uasuanvansuninnuidnmoiwaiiviainiaty nsiafaulnsun1eusvss



nsuaziindundouruiduenuns s1ensvltiaunsadudusismevasiasididosain
JrynyauuasidwaunAiniNUssiusvAagauauNsiARauln ynAseis1onsuls
guidponau ansdusmsuidvisuiaaeaniusiesilaeliisi stuneditadauln
T maunmBuiitdsomediine nusduswussdiaa:inenanauiAnuasway
uAullasssusIA 'tuudﬁsfwmuuaaémmo%\aLﬂuﬁuﬁﬁmauaaummiﬁn‘ﬁﬁuﬁau
TAYASSUDILNARIDIA LS NENYNDAANUSANLATDITUAIN WAL UUBIETH Na1IAD
$INBYDIS NFIAUNTNYINNYLALAUA W UFTIAFIUWAN LN IIAIAL AN1IEAINAT
$rvhtiiivissnedeulmseiaauazansunifivainuaty Mefitinanuyeduasisi
flsuywd sImvivssneuazeiunzuavsenseiildvihuinfisonndaviunalnmedyinen
wuuund wWu HawdsuanwdusiurawaioUsuaniivwdvuaamnidn msiUasuanIwW
vavsMuLEUiiAe AnunwuasingnsAldugnssyhnsiviuluandediabun By
oo luizusazagvhuihiilesuuuibe?

mswmsvAsNalnnsiaoug

$19MBYavs NS s NuTiilAYTiTouguuAsuADIRUIRNAFs0n Fhsvagjs iy
nsuanvaantualsuniuazANuSanfisunsulisioduAnaans folduismsasesnud
Futiou nanfe s1ensvalinainnaniniazansuniinUssnavastodutml 1iavinti
FovUdsuamwividuiunnuauimwdn Goldman (2009) naninussaunsaing
iWmsvAenszuINMsaseieuAilingatls Mihthduiuyedamnsawanvandnune
vanvafigowiusgiuiuey nssuIumsiitsanuiaunfimsinuiaiduaniizuay
nst$3madin wellunalnfuyedanunsalfouuiasyadnnwuasauavldnasniial
MutEUsEUAUNSAIUaIMISI NS duaeNSa0ansAUIsuuIAnNAanS grevintifiudmnu
funnnitanudunyeifiaunsaifiniuuazdisvagsusuanuduuywd (Espirito
Santo, 2011) Haazuazanuiinuuusiun Agntdtumsiimsdodunuautinmyd
$ronsvthantesuugusssy mstiaazmalAoisnisifousoinnierivihids1omsg
mmsama‘uauaaQ"?’imuammﬂwmﬁalﬁ amnamlrﬁiiwamazﬁgnimmwmtﬁwﬁoﬁa
ganafisnseiduisousisnsfiadoasiuaeifitduyyd wioutusyusfiasioans
AugAldonsoulildsuuusinnasiBnisudUnvntugin nmsisouiliddaasuti
WENssuTnsauaMsysReanaansitdiioslsmana wavhiiuywdvauasivinuiiie
iiyauassunawiiosssusdinududuniiviudony

s1msennAudIURsrindenisTaguavimmiduaz ayaynuavivAnaans n1s
Whgdituaunisiluseonseduvinduifunmsdnmnainelagey waznisineluyinuzuas
AnuENsamuiFasAliannsawulauanTuNsAneImuUNG antuuassunsudy
wihiudumhemedvauii tdgadusunsaispuifazasufnuiidudou Pierini

U



(2016) na1iyusuvavsunsuUsyulalioun1sAsyags IuusenIvuY¥iua Ay
Anhansdevivasvauiifovordudeiuuaziu uanainiu msiFoufiiefiendusionsy
sududevorduanudiumioainsnsvalanugirdviiniadusonse nisiSous
Wa1iAe3gn1sduniunazfonussaiudisuiivainuaty (inter-subjective
transmission) FyAtAYUDINISISUUSTUGUYUSIINSUAiAD UyWdasanAaaInIs
doansuasBindariuinyaudsdnians TaelidududesBamuussingunazngnuAn
muf Lavanmsifeuiiodueisunianuiindud sy msvianuditaisnis
iFuuduazuszaunisaivamsidusensedaifdouiuidineitdAnudess1mani
vaududiovorduaisuniuazanuiFniiuiluasoviie Wavannmisdunauaznis

ARYTULUULALN 913llitNgvwaa usuNsidntaraazuaun1sllusunsy Ununyueinen

R e CR

v

JufipvnumuUszaunIsainvsNIstasANuiINtug s uAiaulioasvitanudn
aANuFudouvauiinunusINgagtunslius NSy

HOuu

L)

ASUNWUS AITLAY

WNNNFUINUIDVUATWRIUT ALTUNYYBINGFIUSS

GHEREHENON

21995504 Tuwus. (2560). Hufiifiovdunnsensvagjuassionsoiwafianutudsaulny. 275975579775
1y189a%Uwnan, 3(1), 50-65.

VW SUUUN. (2524). Akon 71278, \Budtul: TASUNSENS LN INeauLBaI .

finssae Adulinssae. (2532). $19N59 mewﬁﬁﬁiaﬁmuﬁaqﬁu nseiAnvfsunadion Suuia
uBuins. Ustuaiiwusumvunin aounyweine uningavealins.

auvny Buwna. (2539). Auen: ABAIBNEaRyssSWYSBUavY12iME-nIE (F38) 188870 Funia
FEuns. NgOW JAINSaINNINIAY.

A5en aynaud |, WA Afienw , Aaufia Adufina uaz Sunun gs:Rfe. (2539). nsudud A : 9m
NS SUYDIANENEUAZ TN 150JUaIA TIUNUALY TUAUALIME. NGINWY: AUDLNYYBINGNTIUSS

Bacigalupo, A. M. (2004). The Mapuche Man Who Became a Woman Shaman: Selfhood,
Gender Transgression, and Competing Cultural Norms. American
Ethnologist, 31 (3), 440- 57.

Bartolini, N,, MacKian, S. & Pile, S. (2017). Talking with the dead: spirit mediumship,
affect and embodiment in Stoke-on-Trent. Transactions of the Institute of British
Geographers, 43(2), DOI10.1111/tran.12207

Beneduce, R, & Taliani, S. (2006). Embodied Powers, Deconstructed Bodies. Spirit
Possession, Sickness, and the Search for Wealth of Nigerian Immigrant Women.
Anthropos, 101 (2), 429- 49.



Boddy, J. (1988). Spirits and Selves in Northern Sudan: the Cultural Therapeutics of
Possession and Trance. American Ethnologist, 15(1). 4-27.

Boddy, J. (1994). Spirit Possession Revisited: Beyond Instrumentality. Annual Review of
Anthropology, 23, 407- 34.

Bourguignon, E. (1979). Psychological Anthropology: An Introduction to Human Nature
and Cultural Difference. New York: Holt, Rinhehart and Winston.

Boyer, P. (2001). Religion Explained: The Human Instincts that Fashion Gods, Spirits
and ancestors. London: Heinemann.

Cohen, E. (2007). The Mind Possessed: the Cognition of Spirit Possession in an Afro-
Brazilian Religious Tradition. Oxford: Oxford University Press.

Cohen, E. (2008). What is Spirit Possession? Defining, Comparing, and Explaining Two
Possession Forms. Ethnos, 73(1):101-126.

Crapanzano, V. (1977). Introduction. In Case Studies in Vincent Crapanzano and Vivian
Garrison, (Eds.), Spirit Possession, (pp.1- 40). New York: Wiley.

Csordas, T. J. (1990). Embodiment as a Paradigm for Anthropology. Ethos, 18(1), 5-47.

Espirito Santo, D. (2011). Process, Personhood and Possession in Cuban Spiritism. In
Andrew Dawson (Ed.), Summoning the Spirits: Possession and Invocation in
Contemporary Religion, (pp. 93-108). London/New York: Tauris.

Fausto, C. (2007). If God Were a Jaguar: Cannibalism and Christianity among the Guarani
(16th- 20™ Centuries). In Carlos Fausto and Michael Heckenberger. (Eds.) 7ime
and Memory in Indigenous Amazonia: Anthropological Perspectives, (pp.74-105).
Gainesville: University Press of Florida.

Goldman, M. (2009). How to Learn in Afro-Brazilian Spirit Possession Religion. Ontology
and Multiplicity in Candomb]lé. In David Berliner and Ramon Sarrd. (Eds.). Learning
Religion: Anthropological Approaches, (pp. 103-119). New York/Oxford: Berghahn.

Halloy, A. & Naumescu, V. (2012). Learning Possession: An Introduction. £thnos, 77(2),155-
176.

Lambek, M. (1981). Human Spirits: a Cultural Account of Trance in Mayotte.
Cambridge/New York: Cambridge University Press.

Lewis, I. M. (1971). Ecstatic Religion: An Anthropological Study of Spirit Possession and
Shamanism. Harmondsworth: Penguin Books.

Luhrman, T. (2011). Hallucinations and Sensory Overrides. Annual Review of
Anthropology, Vol. 40:71 - 85.

Moerman, D. E. (1979). Anthropology of Symbolic Healing. Current Anthropology, 20 (1),
59- 80.

Morris, R. C. (2000). In the Place of Origins: Modernity and its Mediums in Northern
Thailand. Durham, NC: Duke University Press

Noll, R. (1985). Mental Imagery Cultivation as a Cultural Phenomenon: The Role of
Visions in Shamanism. Current Anthropology, 46(4), 443-461.



2

Pierini, E. (2016). Becoming a Spirit Medium: Initiatory Learning and the Self in the Vale
do Amanhecer, Ethnos, 81(2), 290-314.

Pinthongvijayakul, V. (2019). Performing Alterity of Desire: Bodiliness and Sexuality in
Spirit Mediumship in Northeast Thailand. American Anthropologist, 121(1), 101-
112.

Saunders, N. (1998). /Icons of Power: Feline Symbolism in the Americas. London:
Routledge.

Strathern, A. (1996). Body Thoughts. Ann Arbor: University of Michigan Press.

Whitehouse, H. (2000). Arguments and Icons: Divergent Modes of Religiosity. Oxford:
Oxford University Press.

Whitehouse, H. (2004). Modes of Religiosity: A Cognitive Theory of Religious
Transmission. Walnut Creek, CA: Alta Mira Press.

Whitehouse, H. & Laidlaw, J. (Eds). (2004). Ritual and Memory: Toward a Comparative
Anthropology of Religion. Walnut Creek, California/Oxford: AltaMira Press.



